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NATIONALISM AS A THREAT TO UNITY IN THE ORTHODOX
CHURCH, IN THE STORY "ZA VERATA" BY GRIGORIJE
BOZOVIC

Dragana R. Rajovi¢
Institute of Serbian Culture Pristina - Leposavié¢
researcher — intern
E-mail: draganarajovic71@gmail.com

Abstract. In this paper, we deal with the analysis of the nationally
motivated murder committed by Atanas Colakis, the hero of Grigorije
Bozovié's short story Za verata. Colakis kills an Albanian Orthodox priest
who participated in an attempt to nationally separate the Orthodox Albanians
of southern Albania from Greek influence, paradoxically convinced that he
is committing the murder in the name of the Orthodox faith. The ethnic
criterion for the introduction of autocephaly and autonomy in the Orthodox
Church, which was introduced by Greece in the 19th century, played a
crucial role in Orthodoxy in the modern era. In the wave that then engulfed
all the countries in the Balkans, autonomy and autocephaly became
inseparable from national identity. The way in which this historical
phenomenon was reflected in the lives of ordinary people was vividly depicted
by Bozovié in the above-mentioned short story.

Keywords: Grigorije BoZovié, national identity, Orthodox Church,
ethnophiletism, xenophobia.
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Annomauua. B smoii cmambe Mbl 3aHUMAEMCA AHATUZOM YOuLicmea
Ha HAYUOHAILHOU Nnoyge, cosepuienno2o Amanacom Konaxucom, zepoem
pacckaza Ipueopus Boocosuua "3a eepy”. Konaxuc yousaem anbanckoeo
NPABOCLABHO20 CEAULCHHUKA, KOMOPbIL YYACMB08AL 6 NONbIMKE OMOeNUMb
NPABOCLABHBIX ANOAHYEE 10NCHOU Anbanuu om 2pedecKoco GLusiHUsLL,
napaodoKcanbHblM 00pa3oM yOercOeHHbll, Ymo cosepuiaem yOulicmeo 6o
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UM NpPAGOCIAGHOU  Gepbl. DmHuUYecKuti Kpumepuil Ol 68e0eHUs.
asmoxeganuu u asmonomuu 6 Ipasocaasnoii Llepxeu, komopbwiii Ovln 66edeH
I'peyueii 6 19 gexe, cviepan pewiarowyio poib 6 NPAGoOCIAGUY 6 COEPEMEHHYIO
anoxy. Ha eonne, oxeamusuteii mozoa éce cmpanwl na bankanax, agmonomus
u agmoxeghanus cmaau HeomoeauMvl Om HayuoHaNbHol uoenmuunocmu. To,
KaK 5mo ucmopuieckoe seieHue ompasuniocs 6 JHCU3HU NPOCMbIX N100el,
OvL10 ApKO usobpadiceno bocosuuem 8 viueynomaymom pacckase.
Kniouesvie cnosa: I'pucopuii boorcosuu, HAYUOHANbHAS
UOEHMUYHOCMb, NPABOCIABHAA YEPKOBb, IMHOPUILCIEO, KCEHOPOOUSL.

A lot of bile and ink has been spilled during the centuries-old debate
about the relationship between religion and nations, about the superiority
of one or the other, about their closeness or exclusivity.

Vladeta Jeroti¢

The system of autocephaly and autonomy in the Orthodox Church has
changed throughout history. At first, the basic criterion for autocephaly was
the importance of the cities (seats) themselves, which became the centers of
autocephalous churches. Based on this system, the Pentarchy system was
developed in Byzantium as an order based on five local patriarchates: Roman,
Constantinople (New Rome), Alexandria, Antioch and Jerusalem. In the 15th
century, Russia was added to this list on another basis, which later enabled
new criteria for the introduction of autocephaly. The ethnic criterion that
played a key role in modern Orthodoxy was introduced in the 19th century
by Greece. The criterion was introduced in 1833, for the purposes of the
autocephaly of Greece in relation to Constantinople. This independence was
recognized by the Ecumenical Patriarchate no sooner than 1850. In the wave
that then engulfed all the states in the Balkans, autonomy and autocephaly
became inseparable from national identity. Due to the appearance of the
Balkan Wars in which the Orthodox nations fought each other, the
Ecumenical Patriarchate convened a synod of Eastern Patriarchs in 1872,
which condemned the appearance of ethnophyletism. The Church of
Constantinople was (and still is) ethnically Greek, but distanced itself from
the rise of Greek nationalism in its time. Furthermore, following the tradition
of Byzantium, supporting the Slavs in developing their own language and
culture, the Ecumenical Patriarchate preserved its superior character,
retaining the title of primacy in Honor [3, p. 60-64]. This historical
phenomenon was thematized by Grigorije Bozovi¢ in the short story Za
verata.
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Grigorije Bozovi¢ can undoubtedly be considered the most important
writer from Kosovo and Metohija from the beginning of the 20th century.
With his opus, Bozovi¢ strongly influenced the creation of Serbian national
consciousness, national culture and history. The largest part of his story-
telling and travel writing oeuvre is entirely focused on Kosovo and Metohija,
i. e. Old and Southern Serbia, and it is possible to view his work completely
and exclusively in a historical context. Judging by the basic characteristics of
his work, we can classify him as a stylistic formation of modernity in Serbian
literature of the 20th century.

In a fruitful creative life, Grigorije Bozovi¢ published 243 short stories,
gathered in eight collections: 1z Stare Srbije (1908, Mala knjiga, Mostar),
Pripovetke (1924, Narodna Misao, Belgrade), Pripovetke (1926, SKZ,
Belgrade), Roblje zarobljeno (1930, Geca Kon, Belgrade), Teska iskusenja
(1935, Geca Kon, Belgrade), Pod zakonom (1939, Geca Kon, Belgrade),
Neizmisljeni likovi (1940, Geca Kon, Belgrade), Pripovetke (1940), SKZ,
Fond Slobodan Jovanovica, Belgrade). Among the published texts, there are
220 original works, while 23 short stories from the last book published during
the author's lifetime (Short Stories, SKZ, Fond Slobodan Jovanovié,
Belgrade, 1940) were published in his earlier books.

Apart from the collections of short stories in which almost all the short
stories he wrote during his lifetime were collected, Bozovi¢ was one of the
most prolific travel writers in Serbian literature. Most of his travelogues were
first published in Politika, and then in collections. During his lifetime, he
published five collections of travelogues: Uzgredni zapisi (1926), Crte i reze
(1928), Urezane istine (1930), Cudesni kutovi (1930), Sa sedla i samara
(1930) [4, p. 9-11].

The hero of BoZovic's short story Za verata, Atanas Colakis, outraged
by his sense of national belonging to the Greek people, "a Greek-converted
Slav Colak, from Kozana on the Greek border" [2, p. 75], believing that he
was doing it "in the name of faith", kills an Albanian Orthodox priest who
participated in an attempt to nationally separate the Orthodox Albanians of
southern Albania from Greece. Paradoxically, Colakis Kills an Orthodox
priest in the name of the Orthodox faith, considering it his duty, because the
priest, according to his standards, abused the hospitality and love of the Greek
people and the Church.

He, the dog, studied Greek scholia, ate Greek money, ate our bread, and
now he started making Arnautis from the Greeks... Well, you won't, priest!
You know, whoever wants me to bring you a beer will go downstairs.. Take
it slowly, come to Vucji potok. Instead, crazy as ants. One, two, three and
done. And | threw the revolver here, so that | wouldn't find it if the police
ran... Sir, God helps those who are for verat. Tolkomina was there, and no
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one saw me. More, | stopped shouting that the killer should be caught. And
then, as you can see, | calmly came here to bring you a beer... Come on, for
real... you're saking?... I'll beat someone for you, some time now! [2, p. 78].

Colakis sincerely believes that God himself helped him in the
assassination, because he committed the crime in the name of religion. In
several places, the Bible refers to tolerance towards others, regardless of
whether we share the same religious beliefs with them. All the Gospel lessons
aimed at tolerance, which was already hinted at in the Old Testament, boil
down to "forgiving our neighbors, not only for insults and hatred, but also for
different ones, even if they were, according to our firm conviction, really
wrong, misguided, or just different, beliefs " [5, p. 168]. In the Gospel
according to Matthew, it is written: "And | say to you: love your enemies,
bless those who curse you, do good to those who hate you, and pray to God
for those who persecute you; That you may be sons of your Father who is in
heaven; because He commands his sun, and shines on both the bad and the
good, and gives rain to the righteous and the unrighteous" [6, p. 5: 44-45].
Atanas Colakis did not have the spiritual strength to rise above the national.
The famous Austrian psychiatrist, Viktor Frankl, who survived the hell of the
Holocaust, distinguished between rigid and firm faith. Colakis' faith is rigid
and makes him fanatical. "Whoever does not stand firm in faith grasps with
both hands for rigid dogmas, who, on the contrary, stands firm in faith, has
his hands free - and offers them to others with whom he stands in existential
communication” [according to 5, p. 167]. Colakis has a primordial need for
belonging and identity, but these needs are not realized in him. A national
principle without faith is contrary to the Gospel. For a true Christian,
belonging to a nation is not unimportant, but in relation to faith in Christ, it
would have to take second place. In this context, it is questionable whether
the hero of our story is an Orthodox Christian, or whether he is fundamentally
turned to paganism, tribally bound by kinship ties to people of his origin, and
as such distrustful and xenophobic.

In his false religious conviction, in Colakis, a pagan and a Christian
fight to the end. Disappointed that he fatally wounded, but did not kill, the
priest Hristo Vajani in the assassination attempt, he will offer to take care of
his wounded brother in Christ. Although he will use this opportunity to finish
the "job" he started, Colakis does not forget that his victim is an Orthodox
Christian, so he will also get him a wax candle, which according to Orthodox
customs is lit on the bier of the deceased.

When everything is quiet, he will slowly, slowly, "like a good mother",
remove the bandages from priest's wounds. He will bend down to the riddled
chest, then he will gently poke at the bloody marks, to make it easier for the
sufferer. He will also give him a glass of fragrant cognac. He will open his
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eyes with difficulty and look at him gratefully. But when the air begins to fill
the priests's lungs through the wounds, the priest will easily die on his arm,
thinking that it is a brotherly arm. Thus, Arnauts will no longer be built from
Greeks. He will also get a wax candle, and die as a Christian. All this is,
admittedly, a difficult duty, but for verat... [2, p. 79]

The Orthodox Church, like the Catholic Church, feels concern for all
people and nations, regardless of religion and nation. For an Orthodox
Christian, every man is a brother, created in God's image. Like the cross,
which has both the horizontal and vertical dimensions, man must also have
two dimensions in the form of religion and nation. Without faith, as a vertical,
man remains one-dimensional, and in that case he deifies his nation, which
takes on the contours of a false religion. "The life of faith and the testimony
of faith implies a real certainty of belief and a real benevolence towards
everyone" [7, p. 11]. Colakis, in worshiping his nation, forgot about the Risen
Christ, in whose name he committed the crime.

Grigorije Bozovi¢, using historical facts, in an artistically convincing
way evoked the historical phenomenon of the application of ethnic criteria
for the introduction of autocephaly and autonomy in the Orthodox Church.
Without literary embodiment, this historical phenomenon would remain
unclear and blurred in the minds of readers of both that time and this time.
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