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ETUKA NIOPOANYHUX OJHOCA Y
CABPEMEHOJ CPBUJU U YTULAJ
CPIICKE IPABOCJIABHE IIPKBE

AIICTPAKT: Caspemena mopomuna y CpOHju mpojiazum Kpo3 CIIOKEH
mpoiec Tpanchopmaryje, O0JHMKOBaH AyOOKHM APYIITBEHUM, EKOHOMCKUM
1 KynTypHUM Tpomenama. Ilporecu MonepHuzanuje, miodanuzanuje u
CeKyJlapr3alyje 3Ha4yajHO YyTU4y Ha TpaJulHOHAHE MOPOAUYHE YJIore U
eTHYKE HOpME Koje ypeljyjy nopoauuse ogHoce. Y ToM KOHTeKCTy, Cpricka
[IpaBOCIIaBHA L[PKBaA MPEACTaBJba jeaH O KJbYUYHUX APYIITBEHHUX aKTEPa,
KOjU HACTOjU Jia O4yBa W IMpEHEece TPAJAUIMOHAIIHE MOpPajIHE BPETHOCTH
Be3aHe 3a Opak, POIUTEJbCTBO U IMOPOAMYHY conupapHocT. Ilpeamer
OBOT pajJia jecTe aHalu3a OfHoca u3Mely eTHYKMX HOPMH, BEPCKOT
ydema W MpaBHE 3alTHTE mopoxauile y caBpemeHoj Cpouju. OCHOBHO
HUCTPAXMBAYKO MHUTambe DIacu: Y KO0joj Mepu M Ha Koju HaumH Cpricka
[IPaBOCJIaBHA LIPKBA JIaHAC 3aUCTa yTHYE HA €TUKY IOPOJUYHUX OAHOCA Y
OKBHpY CeKyllapHe U mpasHe apskae? [loceban nonpuHoc pajga orneaa ce
Yy WHTEPIUCIUILIMHAPHOM IPHUCTYITy KOjH TIOBE3yje €THKY, COIIMOJIOTH]Y,
peNurujy U MOpoAMYHO MPaBO, Ca IHJBEM Ja e MOKaXKe Ha KOjU HaYMH
ce MopamHHu aytopureT LIpkBe ocTBapyje y OKBHpPY yCTaBHE 3aIlITHTE
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ETUKA IIOPOIJUYHUX OJHOCA Y CABPEMEHOJ CPEUJU U YTHULIAJ CIIL]

MOPOAMILIE ¥ BPEIHOCHOT IUTypalin3Ma caBpeMeHor IpymTBa. Merop pana
3aCHUBA CE Ha aHAJM3H pelieBaHTHE JoMmahe U cTpaHe JuTeparype, Kao u
Ha KPUTUYKOM Cariie/iaBalky CaBPEeMEHUX APYIITBEHUX rpoueca y Cpouju.

Kwyune peuu: nopoouya, emuxa, Cpncka npagociagna ypked, nopooutHo
npaso, cagpemeHo Opyuimeo.

1. YBoana pazmarpama

[Topomuna kao ocHoBHa henuja OpyIITBa OAYBEK j€ TpeAcCTaBibalia
[EHTPAJIHO MECTO OOIMKOBamba MOPAITHUX BPEIHOCTH, KYITYpHHX oOpa3ara
W COIMjaTHUX MJCHTUTETa. Y CPICKOM APYIUITBY, TOPOIUIIA UMa MoceOaH
3Ha4yaj Kao HOCHWJIAIl TPAJHIUje, HAIIMOHAIHOT M BEPCKOT MICHTUTETA, aJlH
U Kao TPOCTOp y KOjeM Ce HajjacHHje OIVie/ajy TOCICIUIle CaBPEMEHUX
JpymTBeHUX IpoMeHa. CaBpeMeHH TIPOIIeCH MOJIEPHH3AIIH] e, TII00aTN3aIuje
U CeKyJapH3aluje IOBEJIH Cy M0 3Ha4ajHUX TpaHCOpMaIuja MOPOIUIHUX
onHoca. [Tpomene y cxBaramy Opaka, pOAUTEIHCTBA M POIHUX YJIOTa OTBApajy
HOBE €THYKE AMJIEME U MOCTABJbajy MUTAKE OAPKUBOCTU TPAJAUIIUOHAITHUX
MOpaJIHUX o0pa3ara.

[Ipenmer oBOr paja jecTe aHammM3a OJHOCA M3Mel)y eTHYKHX HOPMH,
PENUTHjCKOT y4ema M IpaBHE 3alITUTE Mopoauie y caBpeMeHoj Cpouju.
OCHOBHO UCTPaKMBAYKO ITUTAE IIIACH: Y K0jOj MepH 1 Ha Koju HaunH Cpricka
IpaBOCIaBHA IIPKBA JIaHAC 3aMCTa YTHYE HA €TUKY MMOPOAWYHUX OIHOCA, Yy
yCJIOBMMa CeKyJapHe W mpaBHe npxase? [loceban DONpUHOC palia cacToju
C€ Yy MHTEpIUCIHUILUIMHAPHOM MOBE3UBAY €THKE, COIHOJIOTH]e, PEIUTHje U
MOPOIUYHOT TIPaBa, ca MUJBEM J]a Ce MOKa)Ke KaKo Ce MOpPAIHU ayTOPHTET
LpkBe ocTBapyje y OKBUpHMA YCTaBHE 3aITUTE MOPOAUIE U BPEAHOCHOT
IUTypaii3Ma CaBpPeMEHOT JIPYIITBA.

2. [oponuua kao ApymITBeHA U KYJTYPHA HHCTUTYLHja

[Topopuia mpexacraB/ba jeqHy OJf HajCTapUjUX M HAjCTAOMIIHUJUX
JPYIITBEHUX UHCTUTYIH]a, KOja j€ Y pa3IMYUTUM HCTOPH]CKUM U KyJITypPHUM
KOHTEKCTHMa MMaJjla KJbY4HY YJIOTY Yy PEIPOyKIH]j U APYIITBA, COLUjaIN3aIU] !
MojeMHAIA U TIPEHOIICHY MOPAITHUX U KYJITYPHHX BPEIHOCTHU. Y KIIACHYHO]
COILIMOJIOIIKO] TEOPHjH, MOPOIUIIA ce AePHHUIIE Kao IPUMapHa Ipyma y Kojoj
Ce OCTBapyjy OCHOBHE OHMOJIOIIKE, EMOIIMOHAIHE W COIUjaiHe (YHKIIH]je
(Parsons, 1951; Goode, 1982). ITapconc (1951) uctuye ga mopoauiia uma
HE3aMEHJbUBY (YHKIHM]Y TpUMapHE COIMjan3anfje, Y OKBHPY Koje neTe
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ycBaja OCHOBHE HOpME, BPEJHOCTH M 0Opacie MOHaIlamka HEONXOJHE 3a
(dyHKIMOHUCAkEe y mmmpeM apymrTBy. OBa (yHKIHMja mopoauiie MoceOHO
je 3HauajHa y momieny (opMupama MOpajHe JUYHOCTH, jep Ce YIpaBoO y
MTOPOIMIHOM OKPYKEHY OOJIMKYjy TIPBH CTaBOBH O OOPY H 3.1y, AYKHOCTH,
oaroBopHocTd U conugapHoctd. Goode (1982) narmnamasa ga mopoauua
HUje caMO OHWOJIOIIKa 3ajemHuIia, Beh ciokeHa COoIMjaiHa HMHCTUTYIH]a
KOja oJpakaBa JOMHHAHTHE BPETHOCTH M HOPME JIPYIITBA. Y TOM CMHCIY,
IIPOMEHE Y JAPYIITBY HEMMHOBHO C€ OJpa)kaBajy U Ha CTPYKTYpy U QyHKIHje
nopoxauiie. CaBpeMeHe COIMONIOINIKE aHajh3e yKa3yjy Ha TO J1a MOpOoIulla
y MOJIEpPHHM JpYyIITBHMA TpoJiazu Kpo3 nyOoke TpaHcdopmaimje, Koje ce
orenajy y GprekcHOMIn3auji MOPOANYHHX YJI0Ta, TOPACTY HHINBHUIyaIH3Ma
U pellaTUBU3alUjU TPaJuIMOHaTHUX noponnyHux Hopmu (Beck & Beck-
Gernsheim, 2002; Giddens, 1992).

VY CpICKOM [IpyIITBY, MOPOIWIIA HMMa H3PA3UTO CHAXKAH KYJITYPHH
n cumOonmmuky 3Ha4aj. AHToHuh (2010) mctrue ma mopomuma y CpOuju
NpeAcTaB/ba jelaH oOff KJbYYHHX CTyOOBa JPYIITBEHE COJNUAAPHOCTH H
KOJICKTUBHOT HJICHTHUTETa, HAPOYHUTO Y MEPUOJMMA HCTOPUJCKUX KpH3a
U JIPYIITBEHUX JIOMOBAa. TpaJWIMOHAIIHU MOJEN MOpPOIUIIe, 3aCHOBaH Ha
naTpyjapXajTHUM OJHOCHMA U Ha jaCHOj TOZEIN YJIoTa, AYTO je MPEeICcTaBIhao
JOMHHAHTHH oOpasall y cprickoMm apymTBy. Cpricka mopoauiia Hajasu ce
JlaHac y mporiecy 1y0oKe TpaH3HIMje, Y K0joj ce mperuiinhy TpaIuiiuoHaIH! U
MoziepHH oOpaciu noHamama. Ca jeiHe CTpaHe, jOII yBEK je MPUCYTHA CHAXKHA
BE3aHOCT 3a IOPOAMYHE BPEAHOCTH, MelyreHepalujcKy CONUAAPHOCT H
MOIITOBAKkE POAUTEILCKOT ayTopuTeTa. Ca Ipyre cTpaHe, CaBpeMEeHH MTPOIECH
ypOaHu3aIuje, MUTpalija i eKOHOMCKE HECUTYPHOCTH JIOBOJIE 70 cilabiberha
TPaJUIMOHATHUX MOPOANYHUX cTpykTypa. Kpctunuh, [louyuya u Illapkuh
(2024) narnamaBajy J1a caBpeMEHa CpIICKa MOpPOJAMIA CBE BUIIE HAMyIITa
CTpoTe MaTpujapxaiHe o0paciie, ajiv 1a IPUTOM 3a/Ip)KaBa 3HaYajHE eIIEMEHTE
TpaguIHroOHamHe KynType. OBa ABOJjHOCT M3Mel)y Tpaauiuje ¥ MOACPHOCTH
cTBapa creruduyad BpeTHOCHU KOHTEKCT Y KOjeM ce OOJIHKYjy CaBpeMeHH
MOPOIUYHM OJHOCH. YNpaBO Yy TOM MpPOCTOPY HAcTajy OpojHE eTHUKe
JUIeMe KOoje 3aXTeBajy HOBO TEOPHJCKO M HOPMATHBHO IpoMuiubame. Ca
CTaHOBHILTA KYATYPHE aHTPOMOJIOTH]e, TOPOHIIA CE MOCMAaTpa Ka0 OCHOBHU
MeXaHHM3aM IPEeHOIIeHha KyITYpHUX oOpa3alia U CUMOOIMYKUX 3Hauewma. Y
CPIICKOj KYATYpH, MOPOJHIIA je TPaJUIMOHAIHO IOBE3aHa ca IMO0jMOBUMA
YacTH, yIVIela ¥ MOpajHe OJTOBOPHOCTH, INTO JOAATHO HAarjamiaBa HhEHY
YOIy y O4YyBamy IPYIITBEHOT mopeTka. CaBpeMmeHe HMpoMeHe y o0sacTu
o0pa3oBama, 3aMolbaBamka U POJHUX OIHOCA J0BEJE CYy 10 peaedHHNCcamba
yJora yHyTap mopoamiie. Y caBpeMEeHOM JIPYIITBY CBE C€ BHUIIIE apHUpMHUIIE
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MOJIeI MapTHEPCKE TOPOIMIIE, 3aCHOBAH HA PaBHOIPABHOCTHU CYIPYKHHUKA U
3ajeTHUYKO] OTOBOPHOCTH Y BacuTamy nere. OBaj Momen, Mel)yTim, 4ecTo
71071234 Y CyKOO ca TpaJuIIMOHATHUM €THYKUM HopMaMma (Sancanin & Krstinid,
2023). Iloceban 3Hauaj MOpOAMIIE OIVIe[a C€ Y EHEHO) YIO3H y OUyBamY
MOpAJIHOT M KYITypHOT KOHTHHyHUTeTa JapyirBa. be3 crabuine mopomuie
Huje Moryhe o00e30eauTH JyropodyHy CTAOMIHOCT MOpPAHOT IIOpeTKa,
jep mopoxumna mpeacTaBiba MPUMApHU MPOCTOp (GopMupama BpPETHOCHUX
opujeHTanuja. Y TOM CMHUCITY, aHAJIA3a IOPOAMIIEC Ko APYIITBEHE U KYJATypHE
WHCTUTYIIMje TPEeACTaBba HEOIXO/aH TOJIA3HU OKBUD 32 Pa3yMeBambe €THKE
MOPOIUYHHX ONHOCA. YIPaBO Ha OBOM MECTY YCIIOCTaBJba c€ Be3a M3Mely
COLIMOJIOIIKOT, KYJITYPHOT ¥ €THYKOT IPUCTYTa, Koja he OuTH nasbe pa3sujeHa
y HapeTHUM TIOTIaBJbUMa pajia.

2. ETnuku OKBHUDP NMpaBOCTaBHOI CXBaTamba Inmopoauimne

[IpaBocinaBHO yuewme MOPOIHUIy IOCMaTpa Kao OOroycTaHOBIJbEHY
3ajeHHUITy KOja MMa He caMO OMOJIONIKY M collrjanHy Beh mpe cBera JTyXOBHY
U MOpaJIHy AUMEH3Hjy. bpak ce y mpaBociIaBHOj TEOJIOTHjU CXBaTa Kao CBETa
TajHa, OZIHOCHO Kao 3ajelHuIla OnarocioBeHa OoxkaHckoM Onaromahy, uuju
je UMb HEe caMoO 3ajeHHYKU JKUBOT CYNpPYXXHHMKa Beh M HBUXOBO IyXOBHO
y3pacrame u Mel)ycoOHO ycaBpiaBame. Y TOM KOHTEKCTY, ITOPOJIHUIA Ce Y
MIPaBOCJIABHO] TPAIUIMjH YeCTO Ae(UHUIIE K0 Mala ypKed, OQHOCHO Kao
IpUMapHa 3ajeJJHULA y KOjoj ce ocTBapyje XpHIIhaHCKUM HAuWH >KUBOTA.
Jeporuh (2005) mctude na je mopoaWiia OCHOBHH TIPOCTOP Y KOjeM ce
dhopmupa MopajiHa JIMYHOCT TMOjEMHIIA M Yy KOjeM Ce€ YCBajajy TeMeJbHE
xpuinhancke BpiMHE: Jby0aB, BEPHOCT, TOXPTBOBAHOCT M OATOBOPHOCT.
[lepcoHaNMCTUYKO CXBaTamke JIMYHOCTH TMPEACTABIbA jeaH Ol LIEHTPATHUX
eTUYKUX TeMeJba IpaBociaBHE aHTponosoruje. Ilpema oBom mpucTyIy,
JMYHOCT C€ He CXBaTa Kao M30JI0BaHa MHANBHUAYA, Beh kao 6uhe oqHOCa, unju
ce MICHTUTET OCTBapyje y 3ajeqHHLHN ca IpyruM JudHocTtuMma (Zizioulas,
1985). ¥ Tom cmuciy, Opak M TOpOAMIA IMPEICTaBIbajy MPUBUIECTOBAHH
MPOCTOP OCTBapUBAa OJJHOCA JINYHOCTH 3aCHOBAHUX HA CII000/IH 1 JbyOaBH.
OBaj MepCOHANUCTHYKU MPHUCTYN HWMa JaleKOCEKHE ETHUYKE IMOCIEeIunIIe.
Bpak ce He cxBara Kao IMyKH MpaBHU yroBop, Beh kao 3ajenHuna JMYHOCTH
y K0joj ce cinoboia ocTBapyje Kpo3 OArOBOPHOCT mpema apyrom. CrmoGoxaa
y TIPaBOCJIABHO] E€THIM HHjE€ TPOU3BOJHHOCT, Beh CHOCOOHOCT 3a KPTBY
W caMoorpaHudewke y uMme 3ajenaure. [locebaH 3Hayaj y MpaBOCIIABHO]
eTUIM MMa II0jaM BEpHOCTH. BepHOCT cympyXHHMKa HE MpeacTaBjba CaMo
MoOpajHy ayHocT Beh m3pa3 my0spe OHTOJIOIIKE Be3€ KOja C€ YCIIOCTaBJba
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y Opaky kao cBeToj Tajuu. Jeporuh (2005) Harnamaga J1a je BEpHOCT TeMeJb
CTaOMIIHOCTH MOPOJMYHUX OIHOCA M MPEAYCIIOB 3JpaBOT MOPAIHOT pa3Boja
nene. PomutesbcTBO y mpaBOCIaBHOj TPaJMIMjU CXBaTa ce Kao mocebaH
O0NUK CIyXema M OArOBOPHOCTU. Pomutesbu mMajy Dy>KHOCT HE caMo Ja
00e30e1e MaTepHjaiHe YCIIOBE 3a )KUBOT Jietie Beh U J1a UX BaCIIUTaBajy y AyXy
xpumrhanckux BpenHocTd. IIpema mojequHMM ayTopuMa, KaHOHCKO HPaBoO
MPaBOCJIAaBHE LIPKBE YBEK IOBE3yje POTUTEIHCKO MPABO Ca POAUTEIHCKOM
Iy XKHOIIhy, YMMe Ce HarIaliaBa MOpajiHa JMMEH3H1ja POAUTEIbCTBA.

Ca craHOBHUINITa KAaHOHCKOT TpaBa, Opak IpeacTaBjba MHCTUTYIH]Y ca
jacHO neUHHCAHUM MOpATHUM ¥ HOPMATHBHHUM Mocieaunama. KaHoHcke
HOpPME TIOCTaBJbajy CTPOTe yCJOBE 3a CKIIAName Opaka U HEroB PacKul,
yIIpaBo ca IMJbEM 3aIITHTE MOPOAMIIE Kao MopaiHe 3ajemnurie. OBne ce
Beh yowaBa crmoHa W3Mel)y penurujckor mMopaia W MpaBHOT peryiivcama
nopoandHuX ogHoca. OBa CroHa Mmocraje MmoceOHO 3HaYajHa y CaBPEMEHOM
nmpaBHOM mopeTky Pemybnmke CpoOwuje. YeraB Penyonmuke CpoOuje (20060) y
qiaHy 66 M3pUYUTO MPOIMHCYje Aa ,,IOPOAUIA, MajKa, CAMOXPAHH POAUTED
W JIeTe Y)KHMBajy MOCEOHY 3allTUTY Ap)KaBe', YMMe ce TIOpPOAHIa AePUHHIIES
Kao yCcTaBHO 3amTuheHa BpeHOCT. YCTaBHA 3alITUTA MTOPOIHIIC TPEICTaBIba
HOPMAaTHBHHU M3pa3 OMIITENpHXBaheHOr MOPAIHOT CTaBa O TOCEOHOM 3Hauajy
nopoaute 3a ApymrTBo. [loponuunu 3akoH Pemyonuke Cpouje (2005) nonatro
paspahyje oBaj ycraBHM TpuHUUN, ypehyjyhu Opak, poamTesbcko IMpaso,
ogHoce m3Mmely pomutespa M gene m Mmepe 3amrtute mopomune. [lomasuh
(2016) marnamasa na [Toponuyan 3aKOH HE MPEICTaBIba CaMO TEXHUYKH CKYTI
HopMmH Beh M HOpMaTHBHH M3pa3 oapelheHor BPeTHOCHOT CHCTEMa y KOjeM
cy Opak M TOpOIWIa MPErno3HaTH Kao TEMEJbHE JPYIITBEHE WHCTUTYIH]E.
Y TOM cMHCIYy, MOXXE€ C€ TOBOPHUTH O CJIOKEHOM TPOYIUIy: MpaBOCIaBHA
€THKa — MOpaJHe BPEAHOCTH — JIP>KaBHOIIPAaBHA 3aIlTHTa nopoauie. [IpaBo
HUKaJa HAj€ BPEAHOCHO HEYTPaIHO, Beh yBek onpakaBa onpeheHn MoparHu
U KyITYpHU KOHTEKCT. Y Cllydajy MOpOAHMLE, Ta] KOHTEKCT je y CpOuju jor
YBEK CHa)KHO 00eNe)XeH MPaBOCIaBHOM TpaauiujoM. Mehytum, caBpemeHn
MIPOIIECH CeKyJIapHu3alrje U TUIypaln3aluje BpeIHOCTH 10Bojie A0 cBe Beher
jasza u3mely TpaauIroHa HE PeIUryjCcKe €TUKE U MMO3UTUBHOT MpaBa. 3ajaTak
caBpeMeHe TpaBHe JAp)kaBe jecTe na nponHalhe paBHOTexXy u3Mely ycraBHe
3aIITUTE OPOIUIIE, CI000/IE TOjeIMHIIA U BEPCKOT TUTypaiu3Ma. YIIpaBo Ha
OBOM MECTY I0jaBJbYjy C€ KJbYYHE IWJIEME CaBPEMEHE MOPOJMYHE ETHKE:
KaKO O4yBaTH TPAIUIIMOHATHE MOPAJTHE BPETHOCTH, & UCTOBPEMEHO YBAKUTH
CJI000/1y TIOjEeAMHIIA U Pa3IMIUTOCT CaBPEMEHUX MOPOTUYHUX oOnuKa. OBe
JIIeMe TPeJCTaBsbajy HEOMXOAaH yBOJ y aHanu3y ofHoca usmely Cpricke
MIPaBOCIJIaBHE LIPKBE, PXKABE U YCTaBHE 3aIITUTE MTOPOAULIE.
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3. Cpncka npaBoc/aBHA IPKBA, ApKaBa
¥ YCTaBHA 3alITUTA MOPOMIE

YcraB Penybmuke Cp6uje (2006) y uwmany 66 ytBphyje moceOHY
3alITUTY TIOPOIUIIEC Ka0 TeMeJbHE APYIITBEHE BpeqHocTH. OBa 3aliTuTa jecre
HOPMAaTHBHH H3pa3 MOpATHOT KoHceH3yca. [lopoamunum 3akoH paspabyje
OBaj TpUHOMII Kpo3 ypeheme Opaka, pOAMTEIHCKOT TpaBa W 3aIUTHUTE
nerera. [IpyHIMI ceKynapHOCTH orpaHuuaBa aupekraH yrtunaj Lpkse Ha
3aKOHOJ/IAaBCTBO, AllM HE U Ha TheH MOPAJIHY YTHUIA] Y JABHOM JAUCKYPCY.

4. CaBpeMeHM U3a30BH nopoauie: usmelhy
TpaAulije U CABPEMEHOCTH

Caspemena nopoauia y Cpouju cyouasa ce ca OpojHUM N3a30BUMA KOjU
mpousiase U3 AyOOKHX JPYIITBEHUX, €KOHOMCKHX M KyITypHUX IPOMEHA.
[Ipouecu monepHuzanuje, mobdanuzanuje, ypoaHu3anuje U TEXHOJIOLIKOT
pa3Boja 3Ha4YajHO yTHYY Ha CTPYKTYpy HMOpOAMIIE, HA HAYMH OCTBapUBamba
MOPOJMYHUX YIIOTAa M Ha CTAaOWIIHOCT MOPOJMYHUX oxHOca. OBe MpoMmeHe
JI0BOJIE y NHTAmkE TPaJUIMOHATIHE MOJENEe IMOPOIUIE U 3aXTeBajy HOBO
€THYKO W TIPABHO MpOMHIbamke. JeJaH oI Haju3paXCHUJUX H3a30Ba
nmpencraBiba aemorpadceka kpusa. Cpbuja ce Beh nernenujama cyodasa
ca MaJoM HATalUTeTa, CTAapekheM CTAaHOBHHMINTBA U CMamemeM Opoja
yiaHOBa nopojuie. OBe MpoMeHe uMajy JaleKOCEXHE MOCIEANIIEe HE CaMo
o aeMorpadcKy CTpyKTypy IpyliTBa Beh W MO €KOHOMCKY OJpPKHBOCT H
COLIMjaIHy CTaOMIIHOCT. ¥ TOM KOHTEKCTY, MIOPOJMIIA CE CBE BHILE HAJla3H
0] IPUTHUCKOM €KOHOMCKE HECUTYPHOCTH U collMjaTHuX pusuka. [loceban
mpoOyieM TpelcTaBba pacT Opoja pa3Boga M HECTaOWIHOCT OpayHHMX
ogHoca. CaBpeMeHe COIMOJIONIKE aHAlIW3€ yKasyjy Ja pa3BOi BHIIE HE
npeacTaBba JAPYIITBEHH Taly, Beh NpUXBAT/BUBY CTpaTeTHjy peliaBarmba
Opaunux koH¢umkara (Giddens, 1992; Beck & Beck-Gernsheim, 2002).
PacT pa3Bonma jecte jeman on mokaszaresba QyOJbMX BPEIHOCHUX IMPOMEHA
Koje morahajy mopoauity kao MHCTUTYLHjy. Ca CTaHOBMIITA MOPOIUYHOT
npaBa, OBe MPOMEHE 3axTeBajy (IIEKCHOWIHMje MpaBHO ypeheme OpauHux
U MOPOANYHUX onHOCca. CaBpEMEHO MOPOIUYHO MPABO HACTOJH Ja MIOMUPH
3aIITUTY TOPOAMIIC Ca 3aITUTOM HHIUBUAYAIHUX IPaBa CyNpy>KHHUKA U JIEIIe.
Pa3Bon Opaka, ponuTesbCKO MpaBo U 3aIITUTA JIeTeTa CBE BUILIE ce ypehyjy y
CKJIay ca MPUHIIMIIOM HajOOJher MHTEepeca JIeTeTa, KOju MPeaCcTaBba jeTHO
on temesbHUX Havena [lopoamunor 3akona (2005). Jpyru BaxkaH M3a30B
OTHOCH C€ Ha ITPOMEHE Y POAHUM yJorama M OTHOCUMa u3Mel)y cynpyKHHKa.
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CaBpeMEHO JIPYIITBO CBE BHILE aUPMUILE PABHONPABHOCT MYIIKapala u
KEHa, KaKko y cdepu paja, Tako ¥ yHyTap nopoauie. MHOTH ayTopu yKasyjy
Ja MOJeNl TPaJAWIMOHAIHE TMOJeNie yiIora, y KOojeM je MyIIKapai HOCHJIAIl
MarepHjaiHe er3uCTeHIMje, a JKeHa NPUMAapHU BACIHTaY, IOCTEIEHO
yCTyla MeCTO MapTHepckoM Mojeny mopoauie. OBaj mpouec, mehyTum,
YeCTO MOBOAM /IO HOBHX TeH3Wja M KOoHGuMKara yHyTap mopomuie. Ca
CTaHOBUIIITA €TUKE, IPOMEHE y POIHUM yJoraMma oTBapajy OpojHa MopaiHa
NUTaka: NUTamka IpaBeJHe pacojielie IOPOJHYHIX o0aBe3a, yckiahuBama
npo(eCHOHATHOT M TOPOIUWYHOT JKUBOTA W OJATOBOPHOCTH POIUTEIHA
npemMa genu. CaBpeMeHa €THKAa MOPOJUYHUX OIHOCA MOpPa YBaKUTH
PaBHOIIPABHOCT W AyTOHOMHJy CYNpPY>KHHKA, aJld U OYyBAaTH HPUHIUIIE
comiapHocT U MeljyycobHe oaroBopHocTH. [loceban m3a30B mpeacTaBiba
YTHILAj MACOBHUX MeHja U AUTUTAIHUX TEXHOJIOTHja Ha TIOPOIUYHHU JKUBOT.
CaBpeMeHe KOMYHMKAIIOHE TEXHOJOTHjE€ MEHmajy HauyuH OCTBapHBamba
MOPOJMYHUX OAHOCA, aJI UCTOBPEMEHO JIOBOJIE JI0 ClIa0Jhermha HEeToCpeIHe
KOMYHHKAIIMj€ U 3ajeJHUYKOT BpeMeHa y TopoAuLy. Meaujcka KylnTypa cBe
BHIle OOJNHKYje BPEIHOCHE OpHjEHTAIM]je MIIAUX, YECTO Yy CYNMPOTHOCTH
ca TpaauIMOHAIHUM MOpAJTHMM HOpMama. Y OBOM KOHTekcTy, Cpricka
MPaBOCJIaBHA I[PKBA 3ay3MMa KPUTUYKH CTaB IpeMa MpoIecuMa KOju JT0BOIC
710 petaTUBU3aIHje Opaka U TOPOAUYHHUX BpeTHOCTH. bes crabmiHe mopoauie
HUje Moryhe ouyBaTH HM MOPaJIHU HU KYJITYPHH HIICHTHTET OpymTBa. [{pkBa
yIo30paBa Ha OMACHOCT WHAMBHIyalU3Ma U IMOTPOIIAYKe KYyIAType, KOjH
MOIPMBAjy OCHOBE MOPOIWYHE CoMMAapHOCTH. Mmak, caBpeMeHH H3a30BH
3axTeBajy HOBE Mojelne aujaiora uaMel)y Tpamaummje U MomepHocTt. Kako
uctuuy Canvanud u Kpcrunuh (2023), eTuka nmopoauyHuX OIHOCAa MOpa
ce pa3BHjaTH y CKJIaay ca MpoMEHaMa JPYIITBEHOT KOHTEKCTa, anu 0e3
HaNyITakha OCHOBHUX MOPATHUX MPUHIIUIIA KOJH YHHE TEMEJb IIOPOIUIHOT
KHBOTA. YIPaBO y OBOM IIPOCTOPY HACTaje KJbYYHA HANETOCT CaBpeMEHE
MOPOJMYHE €THKE: KaKO MOMHPUTH 3aXTEBE CJI0007E, PaBHONPABHOCTH H
ayTOHOMHje ca MoTpedom 3a ctabuiHorrhy, oqropoproihy u conuaapHohy
yHyTap nopoauie. OBaj KOMIJIEKCHH CKYTI H3a30Ba IIOKa3yje J1a ce caBpeMeHa
MOpOIMIIa Hajla3! y Tpolecy Ay0oke TpaHchopmaimje, y K0joj Cy eTHdKa u
MpaBHA MMUTamka HEOIBOjUBO MOBE3aHa. AHAIN3a OBUX M3a30Ba MPEICTAaBIbA
HEOIXOJIHY OCHOBY 3a pa3yMeBame JIOMETa U OTPaHHUYCHa CTUYKOT YTHUIIaja
Cpricke mpaBociiaBHe I[PKBe, MITO he OUTH MpenIMeT HapeTHOT MOIIaBIba.
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5. loMeTH ¥ OrpaHU4Yeha eTHYKOI YyTUIIaja
Cprcke npaBoc/iaBHe LIPKBe

Naxo Cpricka rmpaBociiaBHa IPKBA NPECTaBIba jeaH O] Haj3HAYajHHIjHX
MOpAJIHUX ayTOPUTETA y CPIICKOM APYIITBY, Fb€H €TUUKH yTUIIQ] HA CABPEMEHE
MOPOAWYHE OJJHOCE MMa jacHEe JIOMEeTe, alM M 3HavyajHa orpaHuyema. Opa
OrpaHUuYEeHa MPOU3JIa3e Kako U3 YHYTpalllbUX TpaHchopMmanuja APYyHITBA
Tako M W3 HOPMAaTHBHHMX OKBHpA MOJEpPHE MpaBHE ApKaBe. Y YCIOBHMA
IUTypajiu3Ma BpEIHOCTH W CeKyJdapHOT ypehema, MoOpalHH ayTOpUTET
LlpkBe BuIle HE MOXKE UMATH KapakTep OMIITEAPYIITBEHE HOpMe, Beh, mpe
CBera, yJory OpHjeHTHpa y MPOCTOPY jaBHE M NpuBaTHE eTHke. CaBpeMeHH
ytuiaj L{pkBe He 3acHMBa ce Ha HOPMATUBHO] NMPHUHYIHU, Beh Ha KynTypHOM
ayTOPUTETy W CHA3W Tpaaumuje. Y TOM CMHCIY, eTHuku yTtuiaj Cprcke
MpaBoOCiaBHE I[PKBE OCTBapyje ce Mpe cBera Kpo3 00pa30BHY, MACTUPCKY U
KyATYypHY JAEJaTHOCT, a 3HaTHO Mame KPO3 AUPEKTHO OOIMKOBAH-E MPABHUX
Hopmu. OBaj MOzeN yTHIIaja OATrOBapa MPHUHIUIIMMA CaBPEMEHE CeKyJIapHe
JpKaBe, ali MCTOBPEMEHO OTpaHWYaBa JOMET PEIIUTH]CKE CTHKE Y jaBHOM
npoctopy. Ca ctanoBuiTa conuonoruje penuruje, Berger (1999) ykazyje na
MIPOIIECH CeKyIapHu3anuje J0BOJE 10 Cl1a0sbemha HHCTUTYIMOHAIHOT YyTHUIlaja
PEIUTHjCKUX 3aj€THUIIA, AJT HE HYXKHO U 10 HECTaHKa PEJIUTHUjCKUX BPEHOCTH
W3 IPYHITBEHOT )KMBOTA. Y CPIICKOM KOHTEKCTY, pEJINTHja 3ap>KaBa CHAXKHY
KyATypHY (DYHKILHUjy, Qi HBEeH TUPEKTaH yTHIAj Ha MOHANIAke I0jeAnHaIa
nocTaje cBe cenekTuBHUju. OBa CEIEKTUBHOCT 3HAYH 1A I10j€AMHIIU CBE yerrhe
Mpey3uMajy TIojeIMHE €IEMEHTE PEeIMTHjCKE €THKE, JIOK Jpyre 3aHeMapyjy
WJIM TpuIiarolhaBajy CONCTBEHUM >KMBOTHUM OKOJIHOCTHMA. 3aKOH O LpKBama
1 BepckuM 3ajeqauniama (2006) mpencraBiba IpaBHA OKBHUP KOJH je jenaH o1
KJbYYHUX OrpaHuuerma eThdykor yrtumaja Llpkse. [IpuHiun cexymapHoCTH
mojipa3yMeBa OJIBOJEHOCT LIPKBE M Ap:KaBe, IITO oHeMoryhasa mpey3uMame
JEAHOT PEeMIHjCKOT Mopajia Ka0 HOpMaTuBHO oOaBe3yjyher 3a cBe rpalhane.
VYcraBHa 3amTHTa TOPOAMIIE MOpa OWTH BPETHOCHO MHKITy3UBHA 1 3aCHOBaHa
Ha IPUHIIMITY jeTHAKOCTH, 0e3 0031pa Ha BepCcKa yBepemwa nojenuHana. [IpaBo
U Mopaj umajy pazauuute QyHKIje y apymTBy. Jlok Mopan Texu uueay,
MIPaBO MOpPA PETYIUCATH pealTHe APYIITBEHE OJHOCE, YECTO KPO3 KOMIIPOMUCE
n3Mel)y CynpoTCTaB/bEHHX BpPEIHOCTH. Y TOM CMHUCHIY, €TUYKH 3aXTEBU
MpaBOCJIaBJba YECTO TpeBaswia3e MOTYNHOCTH TO3UTHUBHOI IpaBa, Koje
MOpa YBaKUTH CIIOKEHOCT CaBPEMEHUX MOPOJUYHUX OOJIMKA U PAZITUYUTOCT
KHUBOTHUX cTwiIoBa. lloceOHO orpannueme eTwukor yrtunaja Cpricke
MpaBoOCiaBHE LIPKBE OIViefa Ce y TeHepalujcKuM pasnukama. CaBpeMeHa
MJiah)a reHepanyja cBe BUIIIE yCBaja BPEIHOCTH HHINBH Iy aIN3Ma, Ay TOHOMU] e
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U camopealiu3anuje, Koje 4eCTO JI0JIa3e y HaIeTOCT ca TPaTUuIlMOHATHHM
pemurujckum HOpMaMma (Beck & Beck-Gernsheim, 2002). ¥ ToM KOHTEKCTY,
Mopaiau aytoputeT llpkBe TyOu meo cBoje obapesyjyhe cHare m mocraje
jeman o BHIIE MOTYhHX €THYKHX OpHjeHTHpa. Mmak, ITOMeTH eTHYKOT
yrunaja Cpricke mpaBoOCiIaBHE IPKBE HE MOTY C€ MOTLEHHUTU. Penmurujcke
BPEIHOCTH jOII YBEK UTPajy 3HAYAjHY YIOTY Y GOpMHpamky MOpPaTHE CaBECTH
nojearHana, moceOHo y mpoliecy BacnuTama aeue. [lopoauia ocraje riaBHH
MeIujyM IpeHolIemha TUX BpeaHocTH, mrto LlpkBu omoryhasa mocpenaH,
ay IyroTpajaH yTHIAj Ha MOpaiHu npodui npymTsa. L{pkBa nma 3Ha4ajHy
yiaory y ouyBamby KYITYPHOI U UACHTUTCTCKOI' KOHTHUHYWUTETA, HAPOIUTO Y
yCIIOBHMA II00aTU3a1Hje U KyJATYPHE XOMOT€HU3aIHje. Y TOM CMUCITY, ETHYKH
ytunaj LlpkBe He ucuprubyje ce y MOojeAMHaYHUM MOpPAJHUM YIYTCTBHUMA,
Beh oOyxBara W MHMPHU KyJITYPHH OKBHP Yy KOjeM ce OOJMKYjy BpEIHOCHE
OopHjeHTanuje apymTBa. Moxke ce 3aKJby4HTH Jia ce eTHuku ytunaj Cpricke
mpaBoOcliaBHE IpKBe y caBpeMeHoj CpOuju ocTBapyje y MpOCTOpy CTallHE
HaNeToCTH u3Mehy Tpaauimje 1 MOAEPHOCTH, u3Mel)y Mopaia u mpasa, Kao
u u3Mel)y penaurujckor ayTopuTeTa U CeKyJapHOT IOpeTKa. YIPaBO y OBOM
MPOCTOPY HACTajy KJbyyHE IWIIEME CaBpEMEHE IOPOIUYHE ETHKE, KOoje
3axTeBajy Aajbe TEOPHjCKO U HOPMAaTHBHO pa3MaTpame.

6. 3ak/byuaxk

ETuka nopoauunux ogHoca y caBpemenoj CpOuju mpecTaBiba CI0KEHO
W BHUIIECIOJHO TOJbE Yy KOjeM ce mpernhy TpaauioHalHe MOpaiHe
BPEIHOCTH, PEIUTHjCKO y4YeHe M HOPMAaTHBHH OKBHPH MOJICpHE IpaBHE
npxkase. [lopoawma ce y TOM KOHTEKCTY I0jaBJbyje Kao WHCTHTYIHjA Y
TPaH3UIUjH, U3TI0KEHA CHAXXHUM JPYIITBEHUM, €KOHOMCKHM U KYJITypHHM
poMeHama Koje IOBOZIe y TUTame IeHY CTA0MITHOCT, (DYHKITH]e U BPEIHOCHE
TemeJbe. AHaIM3a je mokasaina na Cpricka nmpaBoCiIaBHA I[PKBA jOII YBEK UMa
3HauajaH €TUYKH YTHIA] Ha OOJIMKOBAaHkE MOPOAUYHHUX BPEAHOCTH, HAPOUHUTO
y TOIIeqy CXBarama Opaka Kao TpajHE 3aje[JHHLE, POIUTEIHCTBA Kao
MOpAJIHE Jy>KHOCTH M MOPOIUYHE COIMUAAPHOCTH Kao TEMEJFHOT MPUHIIUIIA
JpYyLITBEHOT )UBOTa. Taj yTunaj, melyTum, Buiie He Moxke OUTH cxBaheH Kao
HEToCpeTHO HOPMATUBHO JeTI0Bambe, Beh Ipe cBera kao MOpaliHH U KyATypHH
ayTOPUTET KOjH Jeiyje Y YCIOBHMA CEKYJapHOT U ILTYPATUCTUYKOT IPYIITBA.
VYeras Peny6nuke Cp6uje u [loponuynu 3akoH MpyKajy CHaKHY MpPaBHY
3alITUTY MOPOAMIIU KA0 TEMEJbHO] IPYIITBEHO] BPETHOCTH, ]I HCTOBPEMEHO
yTBphyjy NPHHLIMI CEKYIapHOCTH W BPEIHOCHOT IUTypainu3ma. Y TOM
OKBHpY, €THUKU cTaBoBU CpIICKe MpaBOCIIaBHE I[PKBE MOTY OWTH 3HauyajaH
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OpHjEHTHp 3a BEPHUKE U 32 IIHUPH KYJITYpHU KOHTEKCT, ajli He U 00aBe3yjyhu
MOJIET 32 CBE WIAHOBE APYLITBA. YNPaBO y TOM OAHOCY m3Mel)y mopana u
MpaBa HaCTaje KJbyyHa HAMETOCT caBpeMeHe mopoanyHe etuke. [loceOHo je
3HAYajHO YOUHTH Ja CE€ CaBPEMEHH M3a30BU IMOPOIMIIE HE MOTY peIIaBaTH
WCKJbYYMBO TPABHUM CPEACTBUMA, HUTHU MCKJbYYHBO MOPAIHUM arleinMa.
Jlemorpadcka Kpr3a, pacT pa3Bona, IPOMEHE y POAHUM ylorama W yTHUIa]
JUTUTAITHE KYJITYpe 3aXTe€Bajy MHTEIPHCAH MPHUCTYI KOjU IMOBE3Yje MpaBHY
perynanyjy, COUMjaqHy MOJIUTHKY M eTHYKYy peduekcujy. Y TOM CMHCITY,
Iujanor u3Mely aprkaBe, IPKBE U HayYHE 3ajeTHUIIE PEACTaBba HEOMXOaH
YCJIOB 32 O4yBam-€ IMOPOJHUIIE Ka0 CTaOMIHE JIPYIITBCHE HHCTHTYLHje. Moxe
ce 3aKJpyuyuTu Aa Oyayhnoct mopoauue y CpOuju 3aBUCH O CIIOCOOHOCTH
7la ce yCIIOCTaBU NPOAYKTHBAH OanaHCc u3Mel)y Tpaaunuje U caBpeMEeHOCTH,
n3Mel)y MOpaJTHUX Hjeaa U MpaBHUX CTaHAapaa, Kao U u3Mel)y penurujckux
U CEKyJapHUX BpPEJIHOCTH. YIPaBO 3aTO, €TUKA MOPOAMYHHX OJHOCA Y
caBpemenoj CpOuju ocTaje jeqHO O KJbyUHHUX 10Jba HA KOJIMa CE OTydyje
HE caMo 0 cyA0MHH nopoaulle Beh 1 0 TyropouHOM MOpPaTHOM, KyITypHOM H
MIPABHOM UJICHTHTETY CPIICKOT JAPYIITBA.
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ABSTRACT: The contemporary family in Serbia is undergoing a complex
process of transformation shaped by profound social, economic, and cultural
changes. Processes of modernization, globalization, and secularization
significantly affect traditional family roles and the ethical norms governing
family relations. In this context, the Serbian Orthodox Church represents
one of the key social actors seeking to preserve and transmit traditional
moral values related to marriage, parenthood, and family solidarity. The
subject of this paper is the analysis of the relationship between ethical norms,
religious teachings, and the legal protection of the family in contemporary
Serbia. The main research question is: To what extent and in what way
does the Serbian Orthodox Church actually influence the ethics of family
relations within the framework of a secular state governed by the rule of
law? The specific contribution of the paper lies in its interdisciplinary
approach, which connects ethics, sociology, religion, and family law, with
the aim of demonstrating how the moral authority of the Church is exercised
within the framework of the constitutional protection of the family and the
value pluralism of contemporary society. The methodology is based on the
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the aim of demonstrating how the moral authority of the Church is exercised
within the framework of the constitutional protection of the family and the
value pluralism of contemporary society. The methodology is based on the
analysis of relevant domestic and foreign literature, as well as on a critical
examination of contemporary social processes in Serbia.

Keywords: family, ethics, Serbian Orthodox Church, family law,
contemporary society.

1. Introductory

The family, as the basic unit of society, has always represented a central
space for the formation of moral values, cultural patterns, and social identities.
In Serbian society, the family holds particular significance as a bearer of
tradition, national and religious identity, but also as a sphere in which the
consequences of contemporary social changes are most clearly reflected.
Contemporary processes of modernization, globalization, and secularization
have led to significant transformations of family relations. Changes in the
understanding of marriage, parenthood, and gender roles open new ethical
dilemmas and raise the question of the sustainability of traditional moral
patterns. The subject of this paper is the analysis of the relationship between
ethical norms, religious teaching, and the legal protection of the family in
contemporary Serbia. The main research question is: to what extent and in
what way does the Serbian Orthodox Church today truly influence the ethics
of family relations within the framework of a secular and rule-of-law state?
The specific contribution of the paper lies in the interdisciplinary integration
of ethics, sociology, religion, and family law, with the aim of demonstrating
how the moral authority of the Church is exercised within the framework
of constitutional protection of the family and the value pluralism of modern
society.

2. The Family as a Social and Cultural Institution

The family represents one of the oldest and most stable social institutions,
which, in different historical and cultural contexts, has played a key role in the
reproduction of society, the socialization of individuals, and the transmission
of moral and cultural values. In classical sociological theory, the family
is defined as a primary group within which basic biological, emotional,
and social functions are realized (Parsons, 1951; Goode, 1982). Parsons
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(1951) emphasizes that the family has an irreplaceable function of primary
socialization, within which the child adopts the fundamental norms, values,
and patterns of behavior necessary for functioning in the wider society. This
function of the family is particularly significant with regard to the formation
of moral personality, since it is within the family environment that the first
attitudes about good and evil, duty, responsibility, and solidarity are shaped.
Goode (1982) stresses that the family is not merely a biological community,
but a complex social institution that reflects the dominant values and norms
of society. In this sense, changes in society inevitably affect the structure
and functions of the family. Contemporary sociological analyses indicate
that the family in modern societies is undergoing profound transformations,
reflected in the flexibilization of family roles, the rise of individualism, and
the relativization of traditional family norms (Beck & Beck-Gernsheim, 2002;
Giddens, 1992).

In Serbian society, the family has an exceptionally strong cultural and
symbolic significance. Antoni¢ (2010) points out that the family in Serbia
represents one of the key pillars of social solidarity and collective identity,
especially in periods of historical crises and social upheavals. The traditional
model of the family, based on patriarchal relations and a clear division of roles,
long represented the dominant pattern in Serbian society. Today, the Serbian
family is in a process of profound transition, in which traditional and modern
patterns of behavior intertwine. On the one hand, there is still a strong attachment
to family values, intergenerational solidarity, and respect for parental authority.
On the other hand, contemporary processes of urbanization, migration, and
economic insecurity lead to the weakening of traditional family structures.
Krstini¢, Poéuéa and Sarkié (2024) emphasizes that the contemporary Serbian
family is increasingly abandoning strict patriarchal patterns, while at the
same time retaining significant elements of traditional culture. This duality
between tradition and modernity creates a specific value context within which
contemporary family relations are shaped. It is precisely within this space that
numerous ethical dilemmas arise, requiring new theoretical and normative
reflection. From the perspective of cultural anthropology, the family is viewed
as a fundamental mechanism for transmitting cultural patterns and symbolic
meanings. In Serbian culture, the family has traditionally been associated
with concepts of honor, reputation, and moral responsibility, which further
underscores its role in preserving social order. Contemporary changes in the
fields of education, employment, and gender relations have led to a redefinition
of roles within the family. In modern society, the model of the partnership-
based family, founded on the equality of spouses and shared responsibility
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for child-rearing, is increasingly affirmed. However, this model often comes
into conflict with traditional ethical norms (Sancanin & Krstini¢, 2023). The
particular importance of the family is reflected in its role in preserving the
moral and cultural continuity of society. Without a stable family it is not
possible to ensure the long-term stability of the moral order, since the family
represents the primary space for the formation of value orientations. In this
sense, the analysis of the family as a social and cultural institution constitutes a
necessary starting framework for understanding the ethics of family relations.
It is precisely at this point that the connection between sociological, cultural,
and ethical approaches is established, which will be further developed in the
following chapters of the paper.

3. The Ethical Framework of the Orthodox
Understanding of the Family

Orthodox teaching views the family as a divinely established community
that possesses notonly a biological and social, butabove all a spiritual and moral
dimension. In Orthodox theology, marriage is understood as a sacrament—that
is, a union blessed by divine grace—whose purpose is not merely the shared
life of the spouses, but also their spiritual growth and mutual perfection. In
this context, the family in the Orthodox tradition is often defined as a “little
church,” that is, as the primary community in which the Christian way of
life is realized. Jeroti¢ (2005) emphasizes that the family is the fundamental
space in which the moral personality of the individual is formed and in which
the basic Christian virtues—Ilove, fidelity, self-sacrifice, and responsibility—
are adopted. The personalist understanding of the person represents one of
the central ethical foundations of Orthodox anthropology. According to this
approach, the person is not understood as an isolated individual, but as a
relational being whose identity is realized in communion with other persons
(Zizioulas, 1985). In this sense, marriage and family represent a privileged
space for the realization of personal relationships grounded in freedom
and love. This personalist approach has far-reaching ethical consequences.
Marriage is not understood as a mere legal contract, but as a communion
of persons in which freedom is realized through responsibility toward the
other. In Orthodox ethics, freedom is not arbitrariness, but the capacity for
sacrifice and self-limitation in the name of community. The concept of fidelity
holds particular importance in Orthodox ethics. Spousal fidelity does not
represent merely a moral duty, but the expression of a deeper ontological bond
established in marriage as a sacrament. Jeroti¢ (2005) stresses that fidelity is
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the foundation of the stability of family relations and a prerequisite for the
healthy moral development of children. Parenthood in the Orthodox tradition
is understood as a special form of service and responsibility. Parents have the
duty not only to provide material conditions for their children’s lives, but also
to raise them in the spirit of Christian values. According to certain authors, the
canon law of the Orthodox Church always links parental rights with parental
duties, thereby emphasizing the moral dimension of parenthood. From the
standpoint of canon law, marriage represents an institution with clearly
defined moral and normative consequences. Canonical norms establish strict
conditions for the conclusion and dissolution of marriage, precisely with the
aim of protecting the family as a moral community. Here, the connection
between religious morality and the legal regulation of family relations
becomes evident. This connection becomes particularly significant within
the contemporary legal order of the Republic of Serbia. The Constitution
of the Republic of Serbia (2006), in Article 66, explicitly provides that “the
family, mother, single parent and child shall enjoy special protection of the
State,” thereby defining the family as a constitutionally protected value. The
constitutional protection of the family represents a normative expression of
the generally accepted moral position regarding the special importance of the
family for society. The Family Law of the Republic of Serbia (2005) further
elaborates this constitutional principle by regulating marriage, parental rights,
relations between parents and children, and measures for the protection of
the family. Ponjavi¢ (2016) emphasizes that the Family Law is not merely a
technical set of norms, but also a normative expression of a particular value
system in which marriage and family are recognized as fundamental social
institutions. In this sense, one may speak of a complex triangle: Orthodox
ethics — moral values — state legal protection of the family. Law is never
value-neutral, but always reflects a particular moral and cultural context.
In the case of the family, that context in Serbia remains strongly marked by
Orthodox tradition. However, contemporary processes of secularization and
the pluralization of values have led to an increasing gap between traditional
religious ethics and positive law. The task of the modern rule-of-law state is to
find a balance between the constitutional protection of the family, individual
freedom, and religious pluralism. It is precisely at this point that the key
dilemmas of contemporary family ethics arise: how to preserve traditional
moral values while at the same time respecting individual freedom and the
diversity of modern family forms. These dilemmas constitute a necessary
introduction to the analysis of the relationship between the Serbian Orthodox
Church, the state, and the constitutional protection of the family.
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4. Orthodox Church, the State and the
Constitutional Protection of the Family

The Constitution of the Republic of Serbia (2006), in Article 66,
establishes the special protection of the family as a fundamental social
value. This protection represents a normative expression of moral consensus.
The Family Law further elaborates this principle through the regulation of
marriage, parental rights, and the protection of the child.

The principle of secularity limits the direct influence of the Church on
legislation, but not its moral influence within public discourse.

5. Contemporary Challenges of the Family:
Between Tradition and Modernity

The contemporary family in Serbia is facing numerous challenges
arising from profound social, economic, and cultural changes. Processes of
modernization, globalization, urbanization, and technological development
significantly affect the structure of the family, the manner in which family
roles are performed, and the stability of family relationships. These changes
call traditional models of the family into question and require renewed
ethical and legal reflection. One of the most pronounced challenges is the
demographic crisis. For decades, Serbia has been confronted with declining
birth rates, population aging, and a reduction in the number of family
members. These developments have far-reaching consequences not only for
the demographic structure of society, but also for its economic sustainability
and social stability. In this context, the family increasingly finds itself under
pressure from economic insecurity and social risks. A particular issue is the
rise in the number of divorces and the instability of marital relationships.
Contemporary sociological analyses indicate that divorce no longer represents
a social taboo, but rather an acceptable strategy for resolving marital conflicts
(Giddens, 1992; Beck & Beck-Gernsheim, 2002). The increase in divorce
rates is one of the indicators of deeper value changes affecting the family as an
institution. From the perspective of family law, these changes require a more
flexible legal regulation of marital and family relations. Contemporary family
law seeks to reconcile the protection of the family with the protection of the
individual rights of spouses and children. Divorce, parental rights, and child
protection are increasingly regulated in accordance with the principle of the
best interests of the child, which represents one of the fundamental principles
of the Family Law (2005). Another important challenge concerns changes in
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gender roles and relationships between spouses. Modern society increasingly
affirms the equality of men and women, both in the sphere of work and within
the family. Many authors point out that the traditional division-of-roles
model—where the man is the provider of material support and the woman the
primary caregiver—is gradually giving way to the partnership model of the
family. However, this process often leads to new tensions and conflicts within
the family. From an ethical standpoint, changes in gender roles raise numerous
moral questions: issues of the fair distribution of family responsibilities, the
reconciliation of professional and family life, and parental responsibility
toward children. Contemporary ethics of family relations must respect the
equality and autonomy of spouses, while at the same time preserving the
principles of solidarity and mutual responsibility.

A particular challenge is the influence of mass media and digital
technologies on family life. Modern communication technologies transform
the way family relationships are realized, but at the same time may weaken
direct communication and shared family time. Media culture increasingly
shapes the value orientations of young people, often in contrast with traditional
moral norms. In this context, the Serbian Orthodox Church adopts a critical
stance toward processes that lead to the relativization of marriage and family
values. Without a stable family, neither the moral nor the cultural identity of
society can be preserved. The Church warns of the dangers of individualism
and consumer culture, which undermine the foundations of family solidarity.
Nevertheless, contemporary challenges require new models of dialogue
between tradition and modernity. The ethics of family relations must develop
in accordance with changes in the social context, but without abandoning the
fundamental moral principles that constitute the foundation of family life. It
is precisely in this space that the key tension of contemporary family ethics
arises: how to reconcile the demands of freedom, equality, and autonomy
with the need for stability, responsibility, and solidarity within the family.
This complex set of challenges demonstrates that the contemporary family is
undergoing a process of profound transformation in which ethical and legal
issues are inseparably connected. The analysis of these challenges provides
a necessary basis for understanding the scope and limitations of the ethical
influence of the Serbian Orthodox Church, which will be the subject of the
following chapter.
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6. The Scope and Limitations of the Ethical
Influence of the Serbian Orthodox Church

Although the Serbian Orthodox Church represents one of the most
significant moral authorities in Serbian society, its ethical influence on
contemporary family relations has clear scope, but also substantial limitations.
These limitations arise both from the internal transformations of society and
from the normative framework of the modern rule-of-law state. In conditions
of value pluralism and secular organization, the moral authority of the Church
can no longer function as a universally binding social norm, but rather
primarily as a point of orientation within the sphere of public and private
ethics. San¢anin and Krstini¢ (2023) emphasizes that the contemporary
influence of the Church is not based on normative coercion, but on cultural
authority and the strength of tradition. In this sense, the ethical influence of the
Serbian Orthodox Church is realized primarily through educational, pastoral,
and cultural activities, and far less through the direct shaping of legal norms.
This model of influence corresponds to the principles of the modern secular
state, yet at the same time limits the reach of religious ethics within the public
sphere.

From the perspective of the sociology of religion, Berger (1999) points
out that processes of secularization lead to the weakening of the institutional
influence of religious communities, though not necessarily to the disappearance
of religious values from social life. In the Serbian context, religion retains
a strong cultural function, but its direct influence on individual behavior
becomes increasingly selective. This selectivity means that individuals more
frequently adopt certain elements of religious ethics while neglecting others
or adapting them to their own life circumstances. The Law on Churches and
Religious Communities (2006) provides the legal framework that constitutes
one of the key limitations on the Church’s ethical influence. The principle of
secularity implies the separation of Church and State, preventing the adoption
of a single religious morality as normatively binding for all citizens. The
constitutional protection of the family must be value-inclusive and grounded
in the principle of equality, regardless of individuals’ religious beliefs.

Law and morality perform different functions in society. While morality
strives toward an ideal, law must regulate real social relations, often through
compromises between opposing values. In this sense, the ethical demands
of Orthodoxy often exceed the possibilities of positive law, which must take
into account the complexity of contemporary family forms and the diversity
of lifestyles. A particular limitation of the ethical influence of the Serbian
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Orthodox Church is reflected in generational differences. The younger
generation increasingly adopts values of individualism, autonomy, and self-
realization, which frequently come into tension with traditional religious
norms (Beck & Beck-Gernsheim, 2002). In this context, the moral authority
of the Church loses part of its binding force and becomes one among several
possible ethical reference points. Nevertheless, the scope of the ethical
influence of the Serbian Orthodox Church should not be underestimated.
Religious values continue to play an important role in shaping the moral
conscience of individuals, especially in the process of raising children. The
family remains the principal medium for transmitting these values, which
enables the Church to exercise an indirect yet long-term influence on the
moral profile of society. The Church also plays a significant role in preserving
cultural and identity continuity, particularly in conditions of globalization and
cultural homogenization.

In this sense, the ethical influence of the Church is not limited to individual
moral prescriptions, but encompasses a broader cultural framework within
which the value orientations of society are shaped. It may be concluded that
the ethical influence of the Serbian Orthodox Church in contemporary Serbia
is realized within a space of constant tension between tradition and modernity,
between morality and law, and between religious authority and the secular
order. It is precisely within this space that the key dilemmas of contemporary
family ethics arise, requiring further theoretical and normative consideration.

7. Conclusion

The ethics of family relations in contemporary Serbia represents a
complex and multi-layered field in which traditional moral values, religious
teaching, and the normative frameworks of the modern rule-of-law state
intersect. In this context, the family appears as an institution in transition,
exposed to strong social, economic, and cultural changes that call into question
its stability, functions, and value foundations. The analysis has shown that the
Serbian Orthodox Church continues to exert a significant ethical influence on
the shaping of family values, particularly with regard to the understanding
of marriage as a permanent union, parenthood as a moral duty, and family
solidarity as a fundamental principle of social life. However, this influence can
no longer be understood as direct normative action, but rather as a moral and
cultural authority operating within the conditions of a secular and pluralistic
society. The Constitution of the Republic of Serbia and the Family Law provide
strong legal protection for the family as a fundamental social value, while at the
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same time establishing the principle of secularity and value pluralism. Within
this framework, the ethical positions of the Serbian Orthodox Church may serve
as an important point of orientation for believers and for the broader cultural
context, but not as a binding model for all members of society. It is precisely in
this relationship between morality and law that the key tension of contemporary
family ethics arises. It is particularly important to recognize that contemporary
challenges facing the family cannot be resolved exclusively by legal means,
nor solely through moral appeals. The demographic crisis, rising divorce rates,
changes in gender roles, and the influence of digital culture require an integrated
approach that connects legal regulation, social policy, and ethical reflection. In
this sense, dialogue between the state, the Church, and the academic community
represents a necessary condition for preserving the family as a stable social
institution. It may be concluded that the future of the family in Serbia depends
on the ability to establish a productive balance between tradition and modernity,
between moral ideals and legal standards, and between religious and secular
values. For this reason, the ethics of family relations in contemporary Serbia
remains one of the key fields in which not only the fate of the family is decided,
but also the long-term moral, cultural, and legal identity of Serbian society.
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ETIKA PORODICNIH ODNOSA U
SAVREMENOJ SRBIJI 1 UTICAJ
SRPSKE PRAVOSLAVNE CRKVE

APSTRAKT: Savremena porodica u Srbiji prolazi kroz sloZen proces
transformacije, oblikovan dubokim drustvenim, ekonomskim i kulturnim
promenama. Procesi modernizacije, globalizacije i sekularizacije znacajno
utiCunatradicionalne porodi¢ne uloge i eticke norme koje ureduju porodi¢ne
odnose. U tom kontekstu, Srpska pravoslavna crkva predstavlja jedan od
kljuénih drustvenih aktera, koji nastoji da oCuva i prenese tradicionalne
moralne vrednosti vezane za brak, roditeljstvo i porodi¢nu solidarnost.
Predmet ovog rada jeste analiza odnosa izmedu etickih normi, verskog
ucenja i pravne zastite porodice u savremenoj Srbiji. Osnovno istrazivacko
pitanje glasi: U kojoj meri i na koji nacin Srpska pravoslavna crkva
danas zaista uti¢e na etiku porodi¢nih odnosa u okviru sekularne i pravne
drzave? Poseban doprinos rada ogleda se u interdisciplinarnom pristupu
koji povezuje etiku, sociologiju, religiju i porodi¢no pravo, sa ciljem da se
pokaZze na koji nacin se moralni autoritet Crkve ostvaruje u okviru ustavne
zaStite porodice i vrednosnog pluralizma savremenog drustva. Metod
rada zasniva se na analizi relevantne domace 1 strane literature, kao 1 na
kritickom sagledavanju savremenih druStvenih procesa u Srbiji.

Kljuéne reci: porodica, etika, Srpska pravoslavna crkva, porodic¢no pravo,
savremeno drustvo.
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